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Holy Week & Easter 
At Christ Church 2014 

 

“All the people hung on his words.” 

 
It is a Palm Sunday word, a text from the second lesson at Evening Prayer, and yet one 
which expresses so much of the meaning of this special day and week. In a way, Luke’s 
comment captures the intensity of Holy Week – but only if we hang on the words of Christ. 
 

That is where it all hangs. Holy Week, in the essential catholic understanding of 
classical Anglicanism, is about the fullness of the Passion of Christ. Hanging on his 
words is about paying attention to the accounts of his Passion as presented by all four 
Evangelists. Nothing expresses so concisely and completely the essence of reformed 
Catholicism.  
 

Nowhere is it more concisely and completely expressed than in the pattern of Scriptural 
readings for Holy Week in The Book of Common Prayer. That is the challenge of this week: 
to enter into the Passion of Christ in all of its fullness. And so today, we have The 
Passion according to St. Matthew. On Monday in Holy Week, we begin the reading of The 
Passion according to St. Mark which we complete on Tuesday. On Wednesday, we read 
The Beginning of the Passion according to St. Luke, which is continued and completed on 
Maundy Thursday. On Good Friday, we read The Passion according to St. John. And, in 
and through it all, are the various liturgies that complement and reinforce the deep 
Scriptural logic of the reading of the Passions: Tenebrae and the Liturgies of the Triduum 
Sacrum, the three great holy days that concentrate the meaning of the Passion so 
powerfully. 
 

The intensity of Holy Week is nothing less than the intensity of the Passion as seen 
through the lenses of all four Gospels. No other Church provides such a fullness.  
 

We hang upon the words of the Passion as presented in the four Gospels, undeterred by 
the confusions and the contradictions, the variety of perspectives and points of view 
that the different Gospels present, compelled instead by the compelling story the 
Passion presents. What is that story?  
 

It is the story of sin and love, no more and no less. The pageant of the Passion, refracted 
through the lenses of Matthew, Mark, Luke, and John, presents the parade of our 
humanity in all of its glory and its sad, sad disarray. We are in this story - if we hang 
upon the words of this week. Our humanity is on display as much as anything else. We 
are asked to contemplate the grandeur and the misery of our humanity. We are asked to 
contemplate the tragedy of our humanity, if left to ourselves; more importantly, we are 
invited to consider the divine comedy of our humanity redeemed and restored by the 
God/Man Jesus Christ – but only if we hang upon the words of the Passion. 
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For they are all Christ’s word to us. We are on display. We learn about the good, the bad 
and the ugly of our own souls by hanging upon the words of this week. The Scriptural 
lessons provide a rich fullness. We are challenged about ourselves and about our 
understanding of God. Nowhere do those two ideas collide more intensely than this 
week. The pageant is about us, on the one hand, and about Christ for us, on the other 
hand, and only so can Christ be in us – but only if we hang upon the words of the Passion. 
 

This is the week that defines and determines the very nature of Catholic Christianity. 
Here is the liturgy which begins and never ends, the liturgy which defines our very 
souls. 
 

We begin with the shouts of praise. “Hosanna to the Son of David,” we cry as Christ 
enters Jerusalem triumphantly yet paradoxically; a king yet riding upon an ass. He 
becomes a figure of controversy. And suddenly, as we see in today’s liturgy in the 
reading of the Passion, our shouts of praise and gladness turn so quickly to cries of 
condemnation and murder. Hosanna turns to Crucify. 
 

Nothing captures so completely the fickle and incomplete nature of our fallen and 
broken humanity. To contemplate the forms of our sinfulness is part and parcel of the 
pageant of Holy Week.  
 

How is that even possible? Only because of the power of God’s love. Far greater than 
our sins is the power of God’s love. This is the week that should and must condemn our 
hearts. But “if our heart condemn us, God is greater than our heart.” Above all else that is 
what we are given to see in the pageant of Holy Week – the love of God for us in the 
suffering humanity of Christ. But only if we hang upon his words.  
 

Holy Week concentrates for us the whole meaning of Christian life and faith. We are 
challenged to contemplate the ups and downs, the peaks and valleys of our own souls 
but as illumined always by the light of God’s love in Christ Jesus. We hang upon his 
words, most especially the words of the crucified, to learn God’s love.  
 

We begin with Hosannas today and end with Crucify. But that is not the last word. 
Through the words of the Crucified we shall come to the words of Alleluia – but only if 
we hang upon the words of his Passion and discover the love which makes something 
out of our nothingness. We know the story but that only intensifies the learning again 
and again of the things in the story that speak to our souls. We have to go into the story, 
to live it and to find ourselves in it. Without our hanging upon his words there can be 
no Alleluia. 
 

For that is the deep meaning of Holy Week. The Passion of Christ is the liber charitatis, 
the book of love, opened for us to read. We read about sin and love and we may learn 
about the triumph of love but only if we hang upon his words.  
 

“All the people hung on his words.” 
Fr. David Curry, Palm Sunday 
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“All the people hung upon his words” 
 

Here is the place from which our text for today and this week comes. It is Luke’s 
account of Christ’s entry into Jerusalem and about the reaction to his coming. You will 
note the paradox. Luke’s phrase about all the people “h[anging] upon his words” is the 
reason for Jesus’ not being taken captive immediately by those who “sought to destroy 
him”, namely, “the chief priests and the scribes and the principal men of the people.” Because 
“all the people hung upon his words,” he is protected by the people. And yet, the contrasts 
of this day reveal how he is betrayed by all of us. Somehow we have to hang upon his 
words which name our sins and betrayals and without which we ourselves are lost. 
 

The lesson from Isaiah presents what is known as The Fourth Servant Song. The passage 
is rich in its allusions and associations. It is not hard to see how the images of Israel 
portrayed as an individual and as a righteous servant “afflicted” and “wounded for our 
transgressions, bruised for our iniquities” comes to be associated with the figure of Jesus 
Christ. Isaiah’s imagery enters into the pageant of the passion. The suffering servant is 
not simply Israel; it is Jesus Christ who wills to suffer for us all, “pour[ing] out his soul to 
death,” being “numbered with the transgressors,” “[bearing] the sins of many” and “ma[king] 
intercession for the transgressors,” indeed, “mak[ing] many to be accounted righteous”; in 
short, the theological images of atonement and reconciliation.  
 

The parallels between the Isaiah’s suffering servant and Luke’s account of Christ’s entry 
into Jerusalem at the feast of the Passover are unavoidably and richly suggestive. It is 
really a matter of how we see Christ and that depends entirely upon our hanging upon 
his words. Only so shall we be saved for we shall find ourselves enveloped in his love.  
 

The conjunction of Isaiah’s Servant Song and the images of the Christ’s entry into 
Jerusalem provide us with a deeper way to think about the radical meaning of Christ’s 
Passion. There is a reworking and an intensification of the biblical imagery of the Old 
Testament; everything is intensely focused on the figure of Christ who recapitulates into 
himself all of the Old Testament images of service and sacrifice. At this point in the 
Passion, we consider how Christ is seen by others as well as how he sees the city of 
Jerusalem. 
 

He weeps over it and rebukes the city for its ignorance, “because you did not know the time 
of your visitation,” just like in Isaiah, where the one who becomes the suffering servant is 
“despised and rejected by men,” “a man of sorrows and acquainted with grief” and “we 
esteemed him not.” At issue is precisely our failure to attend to what is holy and true, to 
the things of God in our midst. That failure results in the sufferings of Christ which are 
seen theologically as belonging to the divine will for our good. “It was the will of the Lord 
to bruise him” for “the Lord has laid on him the iniquity of us all.” In hanging upon these 
words we learn the real meaning of our sins – they are made visible in the suffering 
Christ – and we learn the divine will for our good. In him, we shall be “accounted 
righteous” despite our failings and our sins. But only if we hang upon his words. 
Fr. David Curry Meditation for Evening Prayer, Palm Sunday 
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“All the people hung upon his words” 
 

There is hanging and there is hanging. What exactly does it mean to hang upon the 
words of Christ? It means at the very least to ponder the wonder and mystery of the 
readings of Scripture in the pageant of the Passion. Today we begin the reading of the 
Passion according to St. Mark, and what a powerful and poignant beginning that is! 
 

We begin with the woman who “having an alabaster box of ointment, very precious” breaks 
that box and pours the ointment upon his head. It is a powerful image and the reading 
ends with what pours out of Peter when “he called to mind the word that Jesus said unto 
him.” Tears. Tears of compunction. Tears of contrition. Tears that signal the beginnings, 
perhaps, of confession. Tears flow as plenteously and as efficaciously as the precious 
ointment from the broken alabaster box. There are few images more compelling and 
touching than this: the conjunction of the broken alabaster box of precious ointment and 
the precious tears of Peter when he recalls the words of Christ. 
 

That is what it means to hang upon the words of Christ. It is to be effected by what we 
hear and by what we remember of what we have heard. Therein lies the wonder and 
the power of the liturgy. We are constantly exposed to the words of Scripture. In a 
deeper theological understanding of things, they are all the words of Christ; that is to 
say, they all belong to a theology of revelation, however neglected, ignored and utterly 
absent from the mind of the contemporary church such a concept is.  
 

And in between this unnamed woman and her broken alabaster box of precious 
ointment and the tears of Peter? First, Jesus’ absolute statement about the meaning of 
the broken alabaster box. Not only do “ye have the poor with you always” with whom “ye 
may do as ye will” but what she has done is to “come aforehand to anoint my body to the 
burying” and what “she hath done shall be spoken of for a memorial of her.” Secondly, Judas’ 
betrayal of Christ; then the entry into Jerusalem; the institution of the Last Supper; 
Peter’s touching protestation of absolute loyalty to Jesus; the agony in Gethsemane; the 
capture of Christ in the garden and the ever so striking and telling story of the young 
man who fled from them naked; the trial before Pilate of Jesus with Peter looking on 
from a distance; Peter’s threefold betrayal of Christ and the tears which flow when he 
remembered the word that Jesus said. What was that word? “Before the cock crow twice, 
thou shalt deny me thrice.” The effect is tremendous. “And when he thought thereon, he 
wept.” Tears like precious ointment flow down from the face and eyes of Peter. 
 

And yet, in hanging upon the words of Christ in his Passion, we begin to realize that the 
broken alabaster is equally an image of the body of Christ broken for us on the Cross 
and that the precious ointment is like his blood out-poured. And all for our salvation. 
 

This brings into the picture the wonderful readings from the book of the prophet Hosea 
read at Morning and Evening Prayer. In the latter, we are told to “take with you words 
and return to the Lord.” That is exactly what we are doing in Holy Week. Our hanging 
upon his words is about our taking those words into our understanding. 
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Hosea is the great love-prophet of the Hebrew Scriptures. His life is an enacted parable 
of God’s redeeming love – God taking back his sinful and wayward people even as 
Hosea forgives and takes back his wayward wife. Redemption, it is being hinted at, is 
something greater than creation! And yet in the Morning Lesson, we are meant to feel 
the absolute sense of opposition and distance from the righteousness of God. Hosea 
provides the Old Testament basis for Paul’s famous hymn: “O death, where is thy sting? 
O grave, where is thy victory?” Nowhere is human sin more fully rebuked than in the 
words of Hosea about God’s reaction: “compassion is hid from my eyes.” 
 

A troubling thought, it nonetheless catapults us into the deep love of God for our 
humanity, the theme of which is explored theologically in the Gospel according to St. 
John read at Morning and Evening Prayer throughout Holy Week. He challenges us 
about words and their power. “Believe me that I am in the Father and the Father in me; or 
believe me for the sake of the works themselves.” It is a marvelous thought and yet where 
does it leave us? It forces us to consider the close nexus between what is said and heard 
and what is thought and done.  
 

Hanging upon the words of Christ in all of their rich fullness is the challenge of this 
week. In a way, the point and purpose of hanging attentively upon the words of Christ 
is abundantly clear. It is meant to challenge and to change us and to make us open to 
the radical nature of Christ’s word. We are meant to be like Peter – moved to contrition 
and confession by recalling the words of Christ. Tears r’us!  We hang upon his words, 
the words which teach us that “in all their [our] affliction, he was afflicted.” You see, the 
full glory of our grandeur and our misery have to be named and felt. Ultimately we 
learn the lessons of sin and love by hanging upon his words and even more, 
contemplating him who bears all the afflictions of our sins. He hangs upon the Cross for 
us. At the very least, we can hang upon his words. 
 

“All the people hung upon his words” 
Fr. David Curry 
Monday in Holy Week 
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“All the people hung upon his words” 
 

It isn’t really a very pretty picture. There is very little good that can be said about our 
humanity in The Continuation of the Passion according to St. Mark. We are forced to 
contemplate the hideous realities of human sin in a variety of forms ranging from the 
miscarriage of justice by Pilate, giving into the machinations of the chief priests who 
manipulate the crowd, to the mockery of Christ by the soldiers in the Praetorium and, 
then, to the cruelty of his Crucifixion, reviled at once by those who looked on and even 
by the two thieves who were crucified with him. Perhaps, Simon the Cyrenian might 
serve as the only counter to this negative picture of ourselves but even he has to be 
compelled to bear Christ’s cross to the place of crucifixion. This stands in stark contrast to 
Christ’s freely willing our redemption.  
 

In this picture of Christ we behold the spectacle of the ultimate good and righteous man 
whose very goodness is the occasion of our rage and spite as the lesson from Wisdom 
suggests. Yet, as Isaiah indicates in the Matins’ lesson, “this is my servant, my chosen … in 
whom my soul delights,” the one who “bring[s] forth justice to the nations,” the one who is 
“a covenant to the people, a light to the nations,” the one who “open[s] the eyes of the blind” 
and “brings out prisoners from the dungeon, from the prison.”  
 

Here in the continuation of Mark’s Passion, we see the meaning of another one of the 
servant songs from Isaiah, the meaning of Christ as the one who wills to bear all of the 
injustices of our sinfulness, the one who gives his “back to the smiters” and who “hid not 
[his] face from shame and spitting.” We hang upon the words of Scripture which present 
the unvarnished picture of human cruelty and meanness, on the one hand, and the 
picture of the suffering Christ, on the other hand. Nowhere is that image of the suffering 
of Christ more disturbingly presented to us than in the horrifying cry of dereliction. 
“My God, My God why hast thou forsaken me?” 
 

It is the cri de coeur of the human heart but even more it is the prayer of Jesus to God in 
the intensity of his pain and suffering. The point is that it is a prayer, a prayer offered in 
the bitter agony of pain and desolation where even the element of the personal 
relationship of Son to Father seems to be hidden or eclipsed. “My God, My God,” not my 
Father. And yet, it is a prayer and not simply a complaint. It expresses eloquently and 
simply the essence of the suffering of Christ on the Cross. The challenge is to hang on 
this word and to learn from it.  
 

Learn what? Learn the full horror and meaning of sin. Sin alienates us from God and 
from one another. Matthew and Mark give us only this word of the Crucified; the other 
Evangelists provide us with other words to hang upon. It marks the intense agony of 
the Passion. We shall not understand anything about the Passion of Christ without 
taking thoughtful measure of this word, especially as seen in the light of the other 
Scripture readings of this day.  



7 
 

John’ Gospel serves as the New Testament lessons for the Offices of Holy Week. He 
offers an intense theological understanding of the Passion seen in terms of our being 
incorporated into Christ and into the divine life of the Trinity. Powerful stuff but 
wonderfully captured as well in the vivid and disturbing events of the Passion in the 
other gospels. “I am the vine, ye are the branches,” Jesus says to the disciples in what is the 
last of the so-called “I am” sayings of Jesus in John’s Gospel, sayings which offer images 
and metaphors for our incorporation into the life of God. But this last image is explicitly 
connected to Jesus’ command to “love one another as I have loved you” and to the grand 
theme of heavenly friendship. “Greater love hath no man than this that a man lay down his 
life for his friends.” This is the reality that we contemplate in the Crucified Christ. He 
gives his life for his friends who are also his betrayers and persecutors. Such are the 
hideous confusions of our disordered loves. 
 

This word from Matthew and Mark take us into the heart of the suffering Christ. It is, 
perhaps, the closest we can come to some sense of the cost of love. It helps us to 
understand something of the hideous reality of sin. Here is the heart of darkness made 
visible in the heart-felt suffering of Christ. The heart of darkness is sin and evil. And 
yet, out of the suffering heart of Christ comes this heart-felt and agonizing prayer, “My 
God, my God, why hast thou forsaken me?” Sin alienates and destroys all sense of 
connection and relationship. And yet, the Crucified One prays.  
 

There is something more and something greater than the spectacles of human sin. In the 
midst of the scorn and mockery of all who reviled him on the Cross a word hangs above 
his head, “the superscription of his accusation … written over, The King of the Jews.” It is one 
of the rare times where, in the received texts of the New Testament, certain passages 
retain the full capitalization signalling the importance of certain terms and phrases. It 
seems paradoxical and almost a kind of hideous parody - for that is the truth of our 
sinfulness - but it expresses something of the deeper and greater truth of Jesus. He 
reigns from the tree in the face of our rage and spite.  
 

In spite of ourselves it says something good and true and says it in the midst of all that 
is harsh and horrible. But there is one final word upon which we must hang; the word 
of the Centurion, the word of one who observing all that is said and done is moved to 
proclaim the great truth and ultimate goodness of the Passion just at the moment of his 
dying. “Truly,” he says, “this man was the Son of God.”  
 

Out of the horror of the Passion of Christ, out of the horror of human sin and 
wickedness in all its cruel disarray, comes this great and redemptive word. His word 
expresses what it means to hang upon the words of Christ. He sees and hears the 
Crucified and gives voice to its meaning that “truly this man was the Son of God.” 
Nowhere is the doctrine of the Incarnation in relation to human redemption more 
concisely expressed. His word brings out what underlies the Passion – the spiritual 
identity and community of the Son and the Father in the bond of the Spirit. That this 
can be born out of the hideous spectacle of human sin and evil testifies to the truth of 
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the Gospel. Only God can make something good and beautiful and true out of the evil 
ugliness of our false lives. We can learn this, too, but only if we, like the Centurion, 
hang upon his words. 
 

“All the people hung upon his words” 
Fr. David Curry 
Tuesday in Holy Week 
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“All the people hung upon his words” 
 

Holy Week reaches a crescendo of intensity in the Triduum Sacrum, the three great holy 
days of the Passion: Maundy Thursday, Good Friday, and Holy Saturday. Out of that 
disturbing and passionate intensity comes the radical reality of new life, the life of the 
Resurrection. We cannot think the one without the other. And we cannot think about 
either without hanging upon the words of Christ, especially in the pageant of his 
Passion. 
 

The words par excellence, perhaps, that the Christian Church hangs upon, and certainly 
most frequently, are the words of the institution of Holy Communion, the words of 
Christ in the Upper Room on the night that he was betrayed, this night, this very night. 
“Take eat, this is my Body which is given for you”; “Drink ye all, of this; for this is my Blood of 
the New Covenant.” These words so familiar to us from the service of Holy Communion 
are at the heart of the Passion and derive from the accounts of the Passion and from 
Paul. They are the words of Christ to the disciples on the eve of his Passion; words 
which signify so much of the Passion and its deeper meaning and which signal the form 
of our continuing and constant participation in his Passion and Resurrection. 
 

The Church has hung on these words because they define the being of the Church as the 
body of Christ. They express the meaning of our incorporation into the life of Christ, the 
Christ whose sacrifice is the radical overcoming of sin and death, the Christ who 
gathers us into his eternal thanksgiving to the Father in the bond of the Spirit. “A new 
commandment, I give unto you,” Jesus says, the phrase defines the meaning of this day, 
Maundy Thursday. Maundy derives from the Latin, mandatum, which means 
commandment. The Passion is about the love of God for us, the love which commands 
us to love as he has loved, and provides for us the means of our living in his love. Only 
so can his love begin to be realised in our lives.  
 

Sin and love are the great lessons of Holy Week, to be sure, but it is through the 
sacramental life of the Church that we constantly participate in the life of God, in his 
constant triumph over sin and death, and in the constant reality of his love in itself and 
for us.  
 

Maundy Thursday presents a great number of ceremonies: the foot-washing as a sign 
and symbol of service; the institution of the new Passover, Holy Communion; the agony 
of Gethsemane; the stripping of the Altar; the silence of watching and waiting. All 
belong to the sacrifice of Christ and to the ways in which we hang upon the words of 
the one who goes to hang on the Cross for us.  
 

There is something quite wonderful in reading The Passion according to St. Luke on the 
Wednesday and Thursday of Holy Week. It complements and informs the liturgical 
patterns and traditions of this day. A sacrament, as you know from the catechism, is “an 
outward and visible sign of an inward and spiritual grace.” Through Luke especially we are 
given a window into the soul of Christ; we are allowed to glimpse something of the 
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dynamic of redemption that underlies the Passion of Christ. Luke shows us the inner 
struggle of the humanity of Christ in the agony of Gethsemane; “Father, if thou be willing, 
remove this cup from me: nevertheless, not my will, but thine be done.” And as if to drive the 
point of the intensity of this inner struggle home, Luke describes Christ as “being in an 
agony,” and “pray[ing] more earnestly; and his sweat was as it were great drops of blood falling 
down to the ground.”  
 

The words are exquisite and powerful, all the more so for following upon the events of 
the Passover meal in the Upper Room and the words of Christ to us about his body and 
his blood identified now with the bread and the wine of the sacred banquet of the altar. 
Even more so, too, by the realization that those words are spoken in the knowledge of 
betrayal and in anticipation of his crucifixion. There is a symbolic force and reality to 
the words of the institution of the sacrament. Notice that Luke does not say that his 
sweat is blood falling down to the ground but “as it were” great drops of blood. The 
image helps us to visualise the inner struggle, to make us feel something of what Christ 
feels in his sacrifice for us; his body broken and his blood outpoured. 
 

We hang upon these words in the central liturgy which defines the life and being of the 
Church. For these words always take us to the intensity of the Passion of Christ and its 
meaning for us in our lives. Always. It is the purpose of this night, “the same night that he 
was betrayed,” to remind us how these words define us, if we will hang upon them and 
let their force and meaning govern our souls.  
 

“All the people hung upon his words” 
Fr. David Curry 
Maundy Thursday 
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“All the people hung upon his words” 
 

This is Luke’s word to us, too. And on this day especially, it is our challenge to hang 
upon the words of him who hangs upon the Cross for us and for our salvation. Only so 
can this day be in any sense Good Friday.  
 

“He borrowed a body so that he might borrow a death,” Athanasius famously observes. He 
borrowed, too, a tomb, it seems, which becomes the womb of new life, the radical new 
life of the Resurrection.  
 

Luke gives us three of the seven words of Christ from the Cross. In the traditional 
understanding, the words of the Cross begin and end with the prayer of the Son to the 
Father from St. Luke: “Father, forgive them for they know not what they do” and, as we just 
heard, “Father, into thy hands I commend my spirit.” And, as Luke tells us, “having said 
this, he breathed his last.” Christ dies. Then, and only then, are we left with the intriguing 
picture of “all the multitudes” having “assembled to see the sight” and “return[ing] home 
beating their breasts.” The sight of Christ crucified and the words of the Crucified are 
meant to affect us, indeed, to convict us and move us to acts of contrition and 
confession, even “beating our breasts.”  
 

Holy Week is a week of contrasts where the contradictions of our humanity in all of its 
disorder and disarray are on display. We are in the story. We are in the crowd, the 
multitude, which cried “Hosanna to the Son of David” in praise and exaltation only to 
change our song to the hideous violence of “Crucify, Crucify!” And now it seems, having 
had our way and having seen and heard, we can only return home beating our breasts.  
 

But the story doesn’t end with us just returning home and beating our breasts in sorrow 
and sadness leaving Christ hanging on the Cross. No. Something of the fuller meaning 
of our hanging upon his words is captured in what follows. It is an act of compassion, 
an act which will come to be known as one of the works of corporal mercy, the work of 
burying the dead.  
 

Joseph of Arimathea “took [his body] down and wrapped it in a linen shroud, and laid him in a 
rock-hewn tomb, where no one had ever yet been laid.” There is something poignant and 
powerful in the attention to detail in the accounts of the Passion. The story speaks to 
our hearts and minds in our quest for understanding. The words of Christ himself on 
the Cross compel our attention; the words of the Passion in the accounts of the 
Evangelists contribute to the understanding of human redemption. The body matters; it 
is not left out of the picture of salvation.  
 

The forgiveness of sins, the commending of his spirit to the Father, the burying of his 
body - all of these speak to the reality of the divine love which moves our hearts. We 
have had our way. The way of sin is death. Now God has his way, the way of love and 
life. And his way compels us to care for one another in the body of Christ. Joseph of 
Arimathea’s act is an act of love; it is love that triumphs and makes the Vale of Misery a 
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well of blessings. It is love that makes a tomb a womb of new life. How shall this love 
rule and move in our hearts? Only by our hanging upon the words of the Crucified.  
 

“All the people hung upon his words” 
 
Fr. David Curry 
Meditation  
Good Friday Ecumenical Service 2014 
Windsor United Baptist Church 
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“All the people hung upon his words” 
 

Nowhere does this text have greater application than on this day we call Good Friday. It 
is all the business of this day for us to hang not just upon the words of the Passion of 
Christ but, more specifically, upon the very words of Christ on the Cross. We hang 
upon the words of the one who hangs there for us and for our salvation. What we see 
and hear from Christ crucified is altogether for our good, our joy and our salvation.  
 

There can be no Easter joy without the Passion. Christ’s words on the Cross reveal the 
ultimate triumph of love over sin and death. The seven last words of Christ on the 
Cross are taken from the four evangelists in their accounts of the Passion. Traditionally 
the last words of Christ begin and end with an address to the Father: “Father, forgive 
them for they do not know what they do” and “Father, into thy hands I commend my spirit.”  
 

Everything, we might say, is gathered into the primacy of the spiritual relation of the 
Father and the Son in the bond of the Spirit. Christ is the Word and Son of the Father; 
the uttered being of the Father who has come to do the will of him who sent him, to 
redeem our wayward humanity by calling us home to God. There is the forgiveness of 
sins; there is the final movement of the Son’s love towards the Father. We are embraced 
in this divine love.  
 

The old spiritual has it exactly right: he’s got the whole world in his hands. Such is the 
nature of redemption. God seeks our good. “While we were yet sinners Christ died for us.” 
Love trumps all and triumphs over all our sins and follies. This is what makes this day 
Good Friday.  
 

It belongs especially to this day to hang upon the words of The Passion according to St. 
John and especially upon the words of the Crucified in his account of the Passion. His 
Gospel gives us three of the seven words. There is the word of the Crucified to his 
mother, “Woman, behold, your son” and to John, “Behold, your mother!” The 
commandment to love one another signals our care for one another in very concrete and 
specific ways but it is borne out of Christ’s love for us shown in the intensity of his 
Passion. Perhaps no word captures so completely the unity of the love of God and the 
love of one another.  
 

There is the word of the Crucified, “I thirst,” a word which extends beyond the realities 
of the physical though without in any way denying its demands to suggest one of the 
Beatitudes, namely, the “hunger[ing] and thirst[ing] after righteousness.” It expresses 
Christ’s thirsting after our good, our blessedness which can only be found in his 
righteousness, in the justicia dei, the justice of God upon which all truth and goodness 
and order depend. The physical thirst of the Crucified is but one aspect of our betrayals 
of the righteousness of God, on the one hand, and the signifier of the divine redemption 
of our unrighteousness, on the other hand. Christ thirsts for our good. Such is the 
goodness of Good Friday. 
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And finally, there is John’s last word of the Crucified, “it is finished.” And, having said 
this, “he bowed his head and gave up his spirit.” As an ancient prayer puts it: “Accomplished 
and concluded, O Christ our God, so far as in us lies is the Mystery which thou hast ordained” 
for “we have had the Memorial of thy Passion.” The remembering of the Passion is 
especially the business of this day. The word, “it is finished,” signifies the accomplishing 
of the divine will for our good and our blessedness. It is about God’s purpose for our 
humanity. We are thrown into the heart of God and into the knowledge of God’s good 
will towards us, a concept that is constantly before us in the Prayer of Thanksgiving 
after Communion. “We most heartily thank thee that thou dost graciously feed us, in these 
holy mysteries, with the spiritual food of the most precious Body and Blood of thy Son our 
Saviour Jesus Christ; assuring us thereby of thy favour and goodness towards us.”  
 

The sacramental connection is made explicit in what follows from this word. Christ’s 
side is pierced by the soldier’s spear and “at once there came out blood and water.” Out of 
the wounded side of Christ, the Fathers of the Church observe, flow the sacraments of 
the Church, holy Baptism and Communion. In John’s account of the Passion, this 
moment is about the fulfillment of the Scriptures, an important aspect of the fulfilling of 
the divine will for our salvation. “Not a bone of him shall be broken,” and even more with 
respect to the business of this day, “they shall look on him whom they have pierced.” 
 

We hang upon these words, the words of the Crucified and the words of the Passion in 
all of its fullness. It means nothing less and nothing more than to look on him whom we 
have pierced. It means to look and be pierced, to be convicted in our hearts of sin but 
even more to be convinced of God’s love.  
 

It is altogether about the theological concept that God, and God alone, can bring good 
out of evil. Our evil has been on full display throughout Holy Week; we see and feel its 
destructive and negative power. But we see and hear something more and something 
greater: the love of God in Christ Jesus. It changes the tragedy of our lives into the 
divine comedy of human redemption.  
 

Something is required of us. We are challenged to hang upon his words and learn the 
lessons of love. They are life-long. Lent and Holy Week simply concentrate them for us 
into a shorter span, into the intensity of the Passion. We hang upon the words of the one 
who hangs upon the Cross for our redemption. His words gather us into his love, the 
love that is greater than all our sin and death.  
 

“All the people hung upon his words” 
Fr. David Curry 
Good Friday, Solemn Liturgy  
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“All the people hung upon his words” 
 

Christ no longer hangs upon the Cross. It might seem then that we no longer hang upon 
his words. He is dead and buried. That would seem to be the meaning of this day. And 
yet there is something more, something quite wonderful and powerful about Holy 
Saturday. 
 

Holy Saturday is the day of the greatest peace and the deepest silence. It recalls us to 
the Jewish Sabbath, to God’s resting on the seventh day after the labours of creation, as 
if God needed a rest! On Holy Saturday, Christ rests in the tomb. And everything seems 
at peace since all that stands between God and man has been overcome on the Cross of 
Good Friday. We have heard Jesus’ last words, “it is finished,” and “Father, into thy hands 
I commit my spirit.” There is, it seems, only peace and silence. It may remind us of 
paradise. And yet, there is something else that makes Holy Saturday more than 
paradise restored and makes it more than the Sabbath rest of God. 
 

The Scripture readings speak of an activity that underlies all of the peace and silence of 
this day. We gather at the tomb of Jesus. It is the aftermath of the cruel events of the 
Passion and yet the Scripture readings speak of something else. “He went and preached 
unto the spirits in prison,” Peter tells us in a passage that echoes the first lesson at Matins 
from Zechariah, a passage, too, that signals the prophetic basis for Christ’s Palm 
Sunday entrance into Jerusalem as a king “humble and riding on an ass and on a colt the foal 
of an ass.”  “Because of the blood of my covenant with you, I will set your captives free from the 
waterless pit,” an image of Sheol or Hades, of Hell, Zechariah proclaims. 
 

The psalms, too, speak of Hell. “Thou wilt not leave my soul to hell;/neither wilt thou suffer 
thy holy one to see corruption” (Ps. 16.11). “Thou, Lord, hast brought up my soul from hell:/ 
thou hast kept my life from them that go down to the pit” (Ps. 30.3). There is the sense that 
something is happening despite the quiet and the silence of this day. What is it? It is the 
Descent into Hell, as the Creed puts it. What does it mean?  
 

Holy Saturday shows us something of the greater meaning of Christ’s crucifixion. It 
shows us the fuller extent of God’s will to be reconciled with the whole of sinful 
creation. And while all seems quiet and in silence, Christ descends into Hell to preach 
unto the spirits in prison! The redemption of our humanity means the gathering up of 
the spirits of all who have gone before but only by hanging upon his words. Our 
humanity finds its redemption only in hanging upon the words of Christ.  
 

God’s Sabbath rest is about God’s delight in his creation. The Sabbath rest of Holy 
Saturday is about gathering the whole of sinful creation to the living word of Christ so 
that we can take delight in God. Such is the radical meaning of the reconciling love of 
God for us, the love that returns us to the bishop and shepherd of our souls, as the 
lesson from 1 Peter tells us. The Epistle reading from 1 Peter recalls us to the story of 
Noah, itself an Old Testament image of God restoring the mess that human sin creates 
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through the flood and the appointed survivors of the flood, Noah and the arc. It is seen 
by Peter as a figure of baptism which restores us in our minds to God.  
 

We wait at the tomb given for the body of Christ by Joseph of Arimathea. His action is 
an act of love and love is already active in ways beyond our imagining. Christ lies in the 
tomb but the tomb can never fully contain him. He cannot be spirited away by human 
cunning and deceit. He is always and totally defined by doing his Father’s will. The 
divine will seeks the reconciliation of the whole of our sinful creation. We are gathered 
to God by hanging upon his words. 
 

“All the people hung upon his words” 
Fr. David Curry 
Holy Saturday, Matins & Ante-Communion 
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“All the people hung upon his words” 
 
This is the night. The night of watching and waiting upon the truth and power of God’s 
love, a love which is greater than the darkness of human sin and death. Holy Saturday 
seems to be the quietest and the most peaceful of all of the days of the year. And yet 
there is the wonderful action of God which marks this night. We watch and wait once 
again by hanging upon the words of Scripture. We watch and wait in expectancy for 
God’s great creative action, the Resurrection of Jesus Christ. 
 
The point is very simple. Christ dies but love lives and triumphs over death. All of the 
Scripture readings at the Vigil underscore this essential insight and truth. We are 
reminded that the goodness of God is and must always be greater than every form of 
evil. The Resurrection is Creation renewed by being recalled to the truth of God in love 
and forgiveness.  
 
The divine desire to be reconciled with his sinful creation means the redemption of all 
sinners. It requires that we hang upon his words, listening to the great Paschal 
Praeconium, the Easter Proclamation, listening to the Prophecies of Scripture that speak 
of God’s triumph over sin and evil, and then renewing our baptismal vows by which 
God has reconciled himself to each of us in his love for us. Then there is the simple joy 
of rejoicing in Christ’s redemption of our humanity. We end the vigil with the lauds, the 
praises of Easter morning, the resurrection alive in us.  
 
How? By hanging upon the words of Scripture that testify to the Resurrection. Dr. 
Johnson once said that the prospect of hanging wonderfully concentrates the mind. 
Well, our hanging upon his words concentrates our minds wonderfully upon the reality 
of divine love. It makes us alive, restored and renewed in love. Such is the wonder and 
the power of the Vigil. Our hanging upon his words opens us out to the Risen Christ.  
 

“All the people hung upon his words” 
Fr. David Curry 
Easter Vigil 
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“All the people hung upon his words” 
 

Have we hung upon his words? It is our constant challenge. Only so can we find 
meaning and purpose for our lives. It is really all about the words of Christ, the Word 
and Son of the Father alive in us if ever we will truly live. 
 

Out of the crucible of the Passion comes the Resurrection! “Christ is Risen. Alleluia! 
Alleluia! The Lord is Risen, indeed. Alleluia! Alleluia!” It is the great word for this day and 
this season. Even more it is the word that alone enables us to hang upon his words, the 
words of Scripture in all their fullness of meaning and purpose. We have gone through 
the pageant of the Passion in Holy Week but the accounts of the Passion, indeed the 
Gospels themselves, only come to be written in the light of the Resurrection. How really 
could it be otherwise? 
 

Something changed. The Resurrection is radical new life. It does not mean the eclipse of 
the past of sin and folly, of suffering and death, but a whole new way of thinking about 
our humanity and our lives with one another. There can be no going back to some 
imaginary paradise. We can really only think of the paradise of Creation through the 
realization of our separation from it. We cannot go back to paradise because that would 
mean no longer knowing ourselves or God. It would mean forsaking our self-
consciousness, the very awareness of ourselves as selves.  
 

No. The good news is the Fall of our humanity is the necessary event by which we 
awaken to ourselves. The greater good news is that God, too, falls into our humanity and 
world to redeem us from ourselves and return us to him but without the loss or denial 
of our self-awareness and our individuality. And perhaps nowhere is that better 
signified for us on this Easter day than in the baptism of Hazel Elizabeth Robinson, the 
daughter of a daughter of the Parish. Baptism is about the radical new life of the 
Resurrection for her individually. She is incorporated into the life and death of Jesus Christ. 
She is made the child of God, a member of Christ and his body the Church. How? 
 

Because out of the pierced side of the crucified Christ in the hour of his passion and death 
flow blood and water, symbolic of the sacraments of holy Baptism and holy 
Communion in the life of the Church. Out of the crucible of the Passion comes the 
Resurrection and renewal of life, the radical new life which is about our lives with God. 
What Easter teaches is that we are more not less than our bodies and that through the 
simple yet wondrous things of the world and even human labour we are united to God; 
the simple yet wondrous things like water and bread and wine. They become not less but 
something more by the Word and Son of the Father. If we will hang upon his words. 
 

It is all a kind of resurrection, the opening out to us of radical new life where we are no 
longer defined by grief and sorrow, by suffering and death, but rather discover joy and 
salvation. We discover ourselves as loved by God, the love which alone makes all the 
unloveliness of human sin lovely, the love which alone compels us to love one another. 
Baptism is about the love of God bestowed knowingly and willingly upon Hazel; 
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though she does not yet know this, you do. It is part of the charge of this service that 
she is to be taught about this day and this event. It is the business of the Church to 
proclaim the simple yet profound truth of God’s love for our humanity; it is the mission 
of the Church to baptize in the name of the Father, and the Son, and the Holy Spirit, the 
spiritual reality of God as Trinity which we know and in a way can only know by 
hanging upon the words of Christ. 
 

Hazel’s baptism is visible reminder to us, too, of our baptisms, of the radical new life 
bestowed upon us through the love of God for us in Christ Jesus. Last night in our little 
vigil of Easter Eve we had the renewal of our baptismal vows, too, the vows which 
signal self-consciously our Christian identity in Christ. What is that about? Word and 
Sacrament! God’s Word engages us physically and spiritually. Many of you cannot 
remember your baptisms. Yet through the baptisms of others, especially little children, 
we are reminded and renewed in our Christian profession. In other words, Hazel is an 
evangelist, a messenger of the good news of the Gospel, to all of us on this day precisely 
through what she has received: new life, new birth, the beginnings of her life as a 
spiritual creature made in the image of God and loved by God in his Son Jesus Christ. 
She is the reminder to us of our identity in the body of Christ, the Church. 
 

The Resurrection is the great and joyous proclamation of this day and for all our days. 
At once mystical and even, dare I say, magical in the sense of a wonder and a mystery it 
teaches us something profound and true about our humanity. We are created by love 
for love and all of our betrayals of love cannot change that. We may deny it and dismiss 
it but that sadly will only affect us; the love remains and is always there. It is always 
there for us to return to. Death and Resurrection are the pattern of Christian life. 
 

The garden of the Resurrection is more than the garden of Paradise. We see now the 
empty tomb and hear the beginnings of a parade of witnesses to the dawning 
realization of the divine love which creates and recreates and makes all things new. 
Suddenly we are given a new view of ourselves and our humanity that frees us from all 
forms of fatalisms both ancient and modern. We are more than computers with meat; 
we are more than a mindless bundle of appetites. For if we are alone and lonely, the 
cosmic orphans of an indifferent universe and world, then we are already dead. But we 
are more than dust and death. The Resurrection of Jesus Christ shows us who we are in 
the sight of God.  
 

Holy Week and Easter reveal to us the true dignity and worth of our humanity. The 
Resurrection shows that we are made for God and for one another. Easter awakens us 
to the grace of God which does not destroy but perfects our nature. The Resurrection is 
about our life with God and in God and for God. It means to hang upon the words of 
the crucified and risen Lord, now and always.  
 

“All the people hung upon his words” 
Fr. David Curry 
Easter 


